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The Battleground of Europe


This paper explores more than the character and way of life of a specific Muslim group; rather, it is about a minority group of Muslims who have chosen to walk away from their faith in Allah and the Prophet towards a faith in the God of the Bible.  This topic of conversion to Christianity from Islam is a difficult one because many converts do not reveal their newfound faith, so specific data is not easily collected. Because these Muslim-background believers come from every type of Islamic community all over the world, it is difficult to make homogeneous claims about this very diverse experience which includes various reasons for converting and experiences before, during, and after their decision.  Because this subject is so broad, the topic of this paper will be limited to converts in western Europe, specifically in France and Britain.  Data, however, is pulled from more general sources that detail former-Muslims’ experiences all over the world in order to give a backdrop to the European experience. This paper will cover the growth of Islam in Europe, why Muslims convert, and what Europe’s Christian response is and should be.
        Many claim that Islam is the world’s fastest-growing religion.  While statistics worldwide support this, some suggest that they are deceptively high due to increased birthrates in developing countries, not because new adherents are added. J. Dudley Woodberry, Dean Emeritus and Professor of Islamic Studies, conducted a survey of Christians from 39 nations and 50 ethnic groups in a study of 600 ex-Moslems carried out through Fuller Theological Seminary.  He and his co-writer, Russell G. Shubin, comment that “Islam’s growth rate [worldwide] of 2.15 percent annually does exceed Christianity’s rate of 1.45 percent…950,000 people convert to Islam from some other persuasion.  Christianity, by contrast, sees 2.7 million each year shift their affiliation to Christianity and presumably their allegiance to Christ from some other religion”  (Woodberry & Shubin).  With statistics like these, Christianity is clearly still a force to be reckoned with, even in Europe where Christianity is often supposed to be on its way out. 

Even after debunking Islam’s claim to be the fastest-growing in the world, the religion of Allah is still making waves in Europe.  Many Europeans are shocked to realize that there are at least fifteen to twenty million Muslims currently living in Europe with at least five million in France and three million in Germany
.  Many of these Islamic believers are immigrants to Europe who have come for a variety of reasons.  In his 11-page article on Islam in Europe, Borge Schantz detailed immigrants from the Muslim world who have come to the west in order to work on international staffs, to study at European universities, to do skilled migrant work, or to seek political or social refuge from war-torn areas such as Lebanon, Iran, Afghanistan, Iraq, Pakistan, or Bangladesh
.  He notes that “the largest influx of Muslims to Europe occurred in the 1960’s and 1970’s, when laborers were needed in the then-expanding industries”
.  Instead of working and moving back to their countries of origin, many of these immigrants chose to stay in Europe.  Whether they set up new lives for economic prosperity alone or perhaps to explore Europe’s religious pluralism, their presence has forever changed its social and religious climate.
        Muslims in Europe convert to Christianity, but it is not a specifically western phenomenon.  Islamic adherents all over the world choose the three-person God of the Bible over the Qur’an for many reasons that will be discussed later in this paper.  This is often not often acknowledged as the monumental, complex wonder that it is.  Woodberry and Shubin elucidate:
Yet in nearly every corner of the world, even in nations that have an overwhelming Muslim dominance, people from Muslim backgrounds are coming to faith in Christ.  Exact figures are elusive.  In some areas a shift of allegiance to Christ is happening on a fairly grand scale, with bold, public professions of faith.  In many other places, believers in Christ live very low-key lives, using great discretion as to whom they disclose their faith commitment.  Increasingly prevalent are the small, secret groups of a few faithful followers that meet on a regular basis, sometimes not disclosing their new-found faith even to their family.  (Woodberry & Shubin)
This part of the Body of Christ, unique from all others, is as multi-faceted as the backgrounds from which all of these believers come.  Once converted, “They join all possible denominations…..they do not tend to join one Christian church rather than another: they may become either Catholics or Protestants.  Some do not join any established Christian church at all” (Gaudeul 26).  Perhaps these newly-converted Muslims who join churches may serve to move Europe in a more ecumenical direction than its current church leaders can believe.  For those who choose not to join a church, this occurrence of secret faith, while not being strictly confined to former Muslims, is curious to western sensibilities and certainly worth noting.  Jean-Marie Gaudeul continues: 
Time and again, in accounts coming from many places, we find mention of these nameless witnesses and of their strange spiritual journey.  They are Muslim believers who, while remaining completely within their own religious community, fix their attention on Jesus until eventually their heart perceives something of his mystery as it is revealed in the Gospels.  Many of these people have never crossed the door of a Christian church….They live as Muslims a solitary faith in which Jesus is their support and way to God.  When these Muslims for Jesus encounter the Christian Church, either directly or through reading, they exclaim like Esmat-ul-Molok, and Iranian princess and grand-daughter of a ruling prince: ‘ I have always been a Christian.  I have loved Jesus Christ ever since I was a girl.’ (Gaudeul 33-34)
Many European converts do eventually find the Christian church, but there may be many hidden Muslims who will never be counted in statistics who have a sincere, living faith in Jesus.  Because secret faith is a strong factor, one cannot fully grasp why a stereotypical Muslim convert in Europe may convert, but there is much information regarding the conversion of Muslim-background believers in Europe and around the world.
        As people from all over the world change their belief from Allah to faith in Jesus Christ, many similarities stand out.  Many convert because of a dream or vision, another miraculous experience, through a realization of God’s love for them, after reading the Bible, or for various other reasons. 
        Dreams and visions play an especially important role in many conversion experiences.  Gaudeul contrasts the Muslim and western experiences:
In practically all Muslim cultures, people believe that dreams have a meaning which has to be deciphered….there is however a difference between the Islamic and the biblical traditions.  In the latter, people are invited to listen to God as he speaks to them; in Islam, one only looks for a message either from a saint or from the Prophet himself. (Gaudeul 224)
Many westerners who have not had spiritually-significant visions find this curious, but it was a fairly commonplace occurrence among Christians in the early church.  Perhaps this impulse to look down on the spiritual experiences of Muslim-background believers has less to do with a divide between east and west and more “between the rational, post-Enlightenment northern hemisphere and the folkloric, traditional, spiritually aware southern hemisphere” (Sutcliffe 154).  Woodberry and Shubin speculate that around the world the reason many of these Muslim peoples have divine encounters is because “there is a dearth of flesh-and-blood witnesses for Christ willing to articulate and demonstrate the power of the gospel in person [in many Muslim-majority countries].”  They continue: “over one-fourth of those surveyed state quite emphatically that dreams and visions were key in drawing them to Christ and sustaining tem through difficult times (Woodberry & Shubin).  These visions or dreams may include Christ appearing in a white robe, inviting to come and rejoice with deceased family members in heaven.  Sometimes He appears and heals individuals, and He often tells people share their experiences with others.   Others experience visions of light and darkness or of heaven and hell (Woodberry & Shubin). Whatever the content, dreams and visions are a powerful factor in conversion decisions.
        Other formerly-Muslim Christians chose to convert because of a supernatural experience.  Folk Islam, which promises power over the spirit world, illness, death, rejection, and reproduction, is practiced by many Muslims in less urbanized areas all over the world.  Some speculate that this impulse to manipulate the spiritual realm is due to a feeling that Allah is not near or concerned with individuals.  These Muslims feel very alone and that they must fend for themselves using whatever means are necessary to gain prosperity and blessing.  One Algerian woman, Aziza, was delivered from demonic oppression including extreme depression and a nervous breakdown that was brought on by her family visiting sorcerers.  Through prayer in Jesus’ name, confession, and reading the Word, she was delivered from this and became a Christian (Musk 192-193).  “Muslims like Aziza discover in their experience that God is at hand, present and willing to be in daily relationship with his children” (193 Musk).  This deliverance from spiritual bondage is also a Biblical theme.  Jesus often healed the demon-possessed and brought new life to many individuals (Mark 5:1-20).  Besides deliverance from spiritual oppression, some have experienced miraculous healings.  Gulshan Fatima, a Muslim Pakistani girl prayed to be healed by Jesus, whom she was attracted to in reading the Qur’an.  He appeared before her and said,
‘Get up.  This is the path you have been seeking.  I am Jesus, Son of Mary, to whom you have been praying, and now am standing in front of you.  You get up and come to me.  [he repeated this 3 times.  Gulshan obeyed the third time and said] And I, Gulshan Fatima, who had been crippled on my bed for nineteen years, felt new strength flowing into my wasted limbs.  I put my foot on the ground and stood up.  Then I ran a few paces and fell at the feet of the vision…The light shone into my heart and into my mind and many things became clear to me at that moment.’”  “She then heard Jesus describing himself in terms she had never heard before: ‘I am Emmanuel.  I am the Way, the Truth, and the Life.  I am alive, and I am soon coming.  See from today you are my witness’….When the vision faded, she was healed (Gaudeul 37)
This experience changed her life and her conversion to Christianity was a simple decision after this healing.  Besides healings and deliverances, others choose Christianity for more personal internal reasons.
        Though many convert because of a specific encounter with God, many others are drawn to Him because He is loving, approachable, and shares in suffering in a way that Allah does not.  Jesus’ painful sacrifice is at once an expression of God’s immanence and concern for people, His understanding of suffering, and His unconditional love.  Writing as a British woman about her Muslim friends in the UK, Sutcliffe writes,
Many also testify that they have come to know Jesus as their Lord and Saviour through suffering.  The paradox of the suffering God is anathema to orthodox Islam.  God is great; he cannot be weak and suffer.  Yet suffering is at the very heart of human existence and it is the literal ‘crux’ of the Christian gospel.  It is through God’s suffering that he saves us and that death is defeated. (174 Sutcliffe)
She continues by eloquently explaining the relationship between suffering and the gospel:
Islam teaches that [suffering] is unnecessary. Human beings, it tells us, are not sinful but wayward and ignorant.  We have not ‘fallen’: nothing has gone fundamentally wrong with us, and God can simply choose to forgive us and admit us to Paradise if he so wishes.  The Bible’s diagnosis is much more radical.  It sees us as ‘dead’ and cut off from God because of our sin.  That is why he has to come to us—we cannot get to him ourselves.  That is why he has to suffer—our sin is so serious that it costs him something to put it right.  That is why he has to save—we need him to turn us around and remake us.  (Sutcliffe 256)
        This humility and tender compassion is felt by many who chose to convert.  A suffering Savior is also one to whom people in a fallen world feel they can understand.  Many Muslims who live in the developing world are very familiar with suffering.  Women, especially, are drawn to this paradox of an all-powerful yet afflicted God.  While Islam sees a very simplistic view of suffering as the result of God’s punishment, Christianity has a more complex view.  The problem of evil in the book of Job is not answered, but it is clear that Job’s affliction was not the direct result of his disobedience (Job 42:7).  Indeed, Paul mysteriously asserted that “I rejoice in my sufferings for your sake, and in my flesh I am filling up what is lacking in Christ’s afflictions” (Col 1:24).  This means that suffering is somehow made holy through and in Jesus’ death.  While suffering in the Qur’an is meant to help Muslims learn humility, it is never linked with the divine in such a way as Paul claims.   Muslims who convert have a drastically different view of adversity and are able to find meaning for brokenness in a Christian context.  It is very appealing to a Muslim population that knows more of the hardness than the unpredictable mercy of Allah.  
        Along the same theme, Woodberry and Shubin point out that “nearly half of all Muslims who have made a shift of faith allegiance have affirmed that the love of God was a critical key in their decision.”  One specific Algerian émigré to France “was taken by the fact that God could be a friend and a father.”  Another man, a West African from Gambia, “explains simply that ‘God loves me just as I am.’  He described his experience in Islam as ‘rigorous submission to God.’  He sensed an inability to please God.”  Another man surveyed, 

a North African convert[,] was drawn by the opportunity to have a direct relationship with God.  What he felt he lacked in Islam was any proximity or nearness to God—there was no possibility of walking together with God.  In Christ, he stated that a very strong attraction was a direct relationship between the Lord and the people.  In a sense, the veil of separation has been lifted. 
The love of God is no better expressed in Christianity than through God’s incarnation into our sinful world and his death and resurrection to bring us life.  This component of loving sacrifice for people is obviously missing in Allah who sits enthroned above the earth, judging and blessing while very far removed from real life.  “In this the love of God was made manifest among us, that God sent his only Son into the world, so that we might live through him” (I John 4:9).  Indeed, while Allah loves the righteous, the just, the pure, and those who do good, (Surah 7, Surah 2:222, Surah 5:13, 2:195) Jesus died to save sinners (I Tim 1:15)!   Many Muslim-background believers are drawn to faith because of God’s suffering, his tender love, and imminent involvement in His people’s lives.
         Others choose to follow Christ after reading the Bible, which these believers prefer over the Qur’an.  In fact, “an Iranian says, ‘The Bible makes sense, it is reasonable and logical; it is relevant and not culture-bound’” (Woodberry & Shubin).  By making this assertion in the negative, one could infer that this man was claiming that the Qur’an is nonsensical, unreasonable, illogical, not relevant, and bound to a specific culture.  Some 

may make similar claims about the Bible; however, a simple surface reading of the translated Qur’an reveals that it is much more difficult to understand and interpret because it lacks a narrative or poetic structure, both of which the Bible contains.  The question of relevance is a point of tension in Muslim as well as Christian groups as both try to understand how to present the message of their faith in a changing culture without compromising its power in its original context.  This is a discussion that continues today with a whole spectrum of views.  Another example of a man drawn to the faith after reading the Bible is Habib Wardan, a Tunisian émigré to France who was given selected texts from the Gospels by a priest. He says,

‘I was profoundly shocked to see how Christ willingly humbled himself under the daily burdens which I found so heavy, how he was willing to forgo his own will in a spirit of peace.  I could not get over the poverty of Jesus…All my life I had more sorrow in my spirit than love in my heart.  Sitting there with Christ, in the silence of his matchless presence, I felt an exile no longer.  His word contained the world and it could become mine.  In an instant the whole of reality seemed to be reversed.  A ray of light pierced the absurdity of my life.  Christ was calling me with all the living force of fire’ Gaudeul 50).
This man encountered Christ through the Word.  In both cases, the Muslim-background believers found context, meaning, and order in their lives from reading the Bible which “reversed” reality for them.  Woodberry and Shubin found that “more than any other portion of scripture, these believers are attracted to the Sermon on the Mount” (Woodberry & Shubin) which brings meaning to mourning, poverty of spirit, unfulfilled needs, purity of heart, and persecution while reversing our human perception of these things.  

Other reasons for converting include sure salvation and community.  One woman, an Arab émigré to France, describing the friendliness of her Christian acquaintances, says they “radiated the beauty of Christ” and so she was inspired to become a believer (Woodberry & Shubin).  Someone else said “she could not save herself –only the blood of Christ could redeem her” (Woodberry & shubin).  This stands in stark contrast to the Muslim view that good deeds must outweigh bad ones in order to be admitted into heaven.  Many see this as a fear-based religion where keeping rules is the only way to attain Allah’s blessing.  By contrast, former Muslims see Christianity as an invitation to true life after having lived under supernatural oppression, having read Qur’an which does not help them interpret their experiences and having worshipped Allah who is distant, uncaring, and unable to relate to them in suffering.  These people run to Jesus who offers life, meaning, freedom, and acceptance.  From dreams and visions and other miraculous experiences to the Word, Muslims all over the world have made the decision to convert, often at great personal cost. 
        As these Muslims make the decision to follow Christ, they are faced with persecution of varying degrees.  Woodberry and Shubin found that their pool of converts experienced beating, stoning, professional persecution, loss of property, ostracism, and even execution.  
This steadfastness in the face of persecution illustrates, at least in part, the role that persecution has played.  If it does not actually spur numerical growth, it certainly seems to spur the growth of the soul, creating, so to speak, bigger Christians as a result of difficult, even horrendous treatment by the majority Muslim community (Woodberry & Shubin).  
Again, this seems amazing to Westerners who rarely experience persecution for their faith, but Jesus’ introduction to these believers’ favorite passage, the Sermon on the Mount, includes the benediction: “Blessed are those who are persecuted because of righteousness, for theirs is the kingdom of heaven”  (Matt 5:10).  While these Christians find encouragement in their newfound holy text, Muslims are given specific instruction in the Qur’an about how to treat such people.  Surah 43:36 states,  “If anyone withdraws himself from remembrance of Allah (Most Gracious), We appoint for him and evil one, to be an intimate companion to him.”  Here is certainly a scriptural basis for ostracism.  As for death, Surah 3:21 proclaims, “As to those who deny the Signs of Allah, and in defiance of right, slay the prophets, and slay those who teach just dealing with mankind, announce to them a grievous penalty.” While the Qur’an encourages persecution for those who reject the faith, the Bible encourages submission and humility for those who accept it.  This looks at first glance like a recipe for disaster, but perhaps the submission of these new converts will result in the salvation of their oppressors.  
        Some of these cases are severe, and one may ask whether they happen in Europe as they do in other Muslim countries.  The answer is uncertain.  One British Muslim woman wonders whether her father would kill her if he knew of her faith in Jesus (Sutcliffe 221). Official documentation shows European Muslims who claim that this does not happen.  For example, in February 2002, an Islamic Charta was released by Muslim Germans.  Among many other assertions, “the Muslims represented by the Central Council … accept … everybody’s right to change his religion, to have another religion, or none at all. The Qur’an forbids any compulsion or coercion in matters of faith” (75 Kuschel).  Sally Sutcliffe, a British woman with insight into Muslim evangelism, writes that in her experience with newly converted Christians,
they [the family] may threaten loudly to kill the person, but they are less likely to carry out their threats than in Islamic countries.  It is very likely, however, that they will turn the person out of the home, and marriage prospects will be greatly affected.  Some converts remain secret believers because their lives would be intolerable otherwise. (228)  
To a Westerner, this independence may not seem so intolerable, but she goes on to explain that isolation and disownment make a newly-converted Muslim in Europe “doubly lonely…as a member of a minority community they may also find themselves suddenly alone in the world.  It is totally foreign to Asian culture to be an individual.  Every decision is made in reference to her family members” (Sutcliffe 229).  When put in this light, it is easier to understand the huge sacrifice required.  It is very rare that a believer in Jesus could stay in his or her community peacefully.  Because “there is no such divide [between faith and lifestyle] in Asian culture…a convert really is risking losing her life when she turns to Christ” (Sutcliffe 229).  While Europeans converts may not suffer as much physical persecution as their Arab, Berber, or Asian counterparts, their emotional and psychological isolation is very significant.  
        After exploring the growth of Islam in western Europe and why Muslims convert, one wonders about the response of the Christian church in Europe.  Are they using this opportunity to reach out to Muslims in their backyard?  The answer is increasingly yes.  Ministries in France and Britain are very encouraging and some excellent strategies for sharing the gospel with these Muslim peoples are being developed.  The good news of God’s love and sacrifice and His plan to make all things new are transcendent.  And yet Jesus’ coming to earth into a specific time and place in the world show that the gospel can be recognized and understood in each culture.  This “incarnational” model of ministry is one that many missionaries are trying to develop for the Muslim world.  Schantz points out the amazing possibility for evangelism that Europeans now have:

Is it by accident that millions of adherents to the most gospel-resistant world religion have been placed within our reach?  For more than 1,300 years dedicated Chrsitians have tried to find a way to penetrate distant Islamic areas; now, suddenly, these people are our neighbors.  Should Christians join in the general public alarm as we feel our Christian cultural heritage being threatened?  Or is it not rather a great opportunity for meaningful witness and contact with 950 million people hitherto untouched by the gospel of Jesus Christ?”
 

Perhaps Schantz’s views should be examined in light of Turkey’s possible admission into the European Union.  This would drastically change the face of a Caucasian, post-Christian land, causing an influx of an opposing religious force to an almost-dead church.  The European church has been fighting one battle—secularism—for over 300 years and has largely lost to it.  Perhaps the threat of Islam would require increased missions endeavors on the European subcontinent that could cause a revival within the current church and a harvest of former Muslims that could make European Christianity more multicultural and diverse.  If Turkey’s admission is seen in that light, perhaps it is just what the European church needs for a revival within and outside its walls.  Schantz continues with a vision that is much larger than evangelism in Europe.  He urges Europeans to

…think globally while we act locally.  A focused evangelistic approach to the Muslims in our midst, whether they be immigrants, refugees, diplomats, students, or tourists, could have an effect far beyond the conversion of individuals.  It would produce valuable contacts in the country of origin, where direct proclamation of the gospel, If not completely ruled out, is certainly curtailed.  In this way, local witnessing in Europe could be an extremely valuable asset in Christian mission.

This goal to see Muslims in Europe accept Jesus Christ and go back to their countries of origin to share the good news is shared by many other Europeans.  Missions efforts are often well-received when a people group hears the gospel from a person who has accepted Jesus within this people’s specific culture.  This aforementioned incarnational model is the key to Christianity’s fruitfulness around the world.  When these individuals go back to India, Pakistan, Iran, Egypt, or Indonesia and are able to share the gospel which has already been translated culturally and linguistically for them, they are much more likely to receive the message.  In fact, this is partially what drives the ministry to Muslims in both England and France.


There are approximately 1.5 million Muslims in the UK (CIA) and perhaps 150,000 mostly-Muslim Arabs in London (AWM).  Britain is home to a small but thriving nucleus of Asian Christians numbering between 40,000 to 50,000 (Sutcliffe 190).  Working among and with these believers are a variety of organizations including Arab World Ministries and Christar.  


Christar is working with Bengali Muslims who are “businessmen, IT professionals, shopkeepers and housewives.”   

England is home to the largest Bengali population outside of South Asia.  Team members focus on reaching families and nurturing relationships through practical means in order to win hearts and gain respect throughout the community…Ministry takes place both in the English and Gujarati languages, employing creativity and new approaches within biblical parameters in order to bridge the cultural gap (Christar)

Most missions organizations are sharing the gospel and their lives with these people groups.  “Some evangelical missionary-minded Christians in England have chosen to live in Muslim neighborhoods.  They feel that this is an excellent opening for genuine witness.  It is more than an easily-seen-through strategic ploy; it is incarnational ministry” (Schantz 452).  In conjunction with this friendship evangelism, new resources are being developed, including the Alpha course, a simple, basic course in Christianity developed in Britain but which has spread all over the world.  

In the West Midlands [Britain], Pall Singh has initiated an adaptation of the nationwide Alpha course, looking at Christianity from an Asian point of view.  Rather than starting with ‘who is Jesus?’, the first topic is prayer.  Other Asian-Friendly questions are ‘How can we resist evil?’  These are natural topics for Asians who, unlike most westerners, have already the foundation of a belief in God.  (Sutcliffe 93)

As new resources are being translated both linguistically and culturally, missionaries to Muslims in Britain are advancing the gospel of Jesus Christ.  


France is another nation where the gospel is going forth to Muslims.  Christar claims that there are 4 million Muslims in France, but the CIA’s upper estimate is that of 6 million.  Astonishingly, “More Muslims live in France than in other well-known Muslim countries such as Lebanon, Jordan, Kuwait, and Oman” (Christar).  Marsailles, just north of Morocco, boasts a 25% Muslim population and three hundred or more Muslim-background believers (AWM).  

Ministries in France to Muslims are different than those in Britain.  Christar’s ministry is to urban areas because “most of the least-reached in France live in cities.”  Their vision is to “plant indigenous churches…[and] ministry opportunities include friendship evangelism, literature distribution, teaching English, small-group Bible studies, coffeehouses, discipleship, sporting activities, and urban, youth, student and children’s ministries” (Christar).  Arab World Mission seeks to do “outreach through friendships, direct street evangelism and prison ministry.”  Agnieszka Tennant, writer for Christianity Today discovered some amazing things happening in France among Muslims.  

Ali Arhab is an Algerian émigré who converted from Islam and who now heads Channel North Africa, a TV station that broadcasts Christian programming by North Africans for French immigrants from North Africa in Algerian Arabic.  There are no statistics available on the number of converts from Islam to Christianity in France, but he speculates the number may be close to 5,000, adding that “it’s growing rapidly.  One reason for the uncertain number may be that some converts keep their Christianity a secret.  A lot of them live in the ‘Communist-belt’ suburbs around Paris and Lyon, which have become centers of radical  Islam, says Siemon-Netto.  ‘They attend prayer services on Fridays at the mosque and call themselves names like Mohammed.  But on Sundays they attend services at churches where they are known as Jack or John.’  All this because ‘you have cases in France where Muslims obviously have been harmed or killed for apostasy’ (Tennant)

This France-based channel is reaching the Arabic-speaking population in France with the gospel.  Here, Tennant reinforces what was found in many other studies about Muslims remaining within their culture and religion while making a decision to follow Jesus in their hearts.  While this lack of certain numbers may be frustrating to some, it is an exciting advance of the gospel.  Tennant adds that there are “17 support groups for Muslim-background believers in France.”  More exciting news includes 
A veteran missionary to French Muslims claims that, “we’re on the threshold of major breakthroughs with Muslims…God is saving religious leaders from Islam, like the two former Islamic terrorists I met.’  He and other sources say the revival going on in Kabylia in northern Algeria—the area that gave us Tertullian and Augustine—is likely to spill over into France” (Tennant)
While work with the Muslims in France is exciting, a very important result of these people coming to Christ is the possible impact on the French people.  “The Africans, along with other immigrants and their children, are energizing French Christianity.  The face of French evangelicalism is multicultural” (Tennant).  This possible reviving of France’s historical Christian heritage is very extraordinary.  Tennant continues, “France is very resistant to ideas coming from outside the country…They’re going to need something that makes them jealous, and they may be made jealous by the immigrants.”  Ministry to Muslims in France is dramatic and powerful in itself, but it would truly be amazing to see a revival within and among France’s Caucasian population.   Europe is truly a field ripe for harvest, filled with Muslims seeking freedom from a faith of bondage as well as secular Europeans who are disillusioned (Matt 9:37-38).  

In conclusion, Islam is spreading throughout Europe where a small group of Muslim-background believers is growing because of the freedom offered to them in Christ.  Endeavors to evangelize to these Muslims are being augmented by new resources and ministry opportunities which may change Europe not into a Islamic state as some fear, but into a revived land where Christianity flourishes once again.  
.  
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