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Aberrations of True Islam

In August, 1996, an obscure Saudi-born national, Usama bin Laden, living in exile in Afghanistan issued a fatwa, or religious edict, from his safe house near Khost. Published in London’s al Quds al Arabi newspaper this Saudi called his fellow Muslims to jihad urging:
My Muslim Brothers of The World:
Your brothers in Palestine and in the land of the two Holy Places are calling upon your help and asking you to take part in fighting against the enemy --your enemy and their enemy-- the Americans and the Israelis. They are asking you to do whatever you can, with one own means and ability, to expel the enemy, humiliated and defeated, out of the sanctities of Islam. Exalted be to Allah said in His book: {and if they ask your support, because they are oppressed in their faith, then support them!} (Anfaal; 8:72)
O you soldiers of Allah ride and march on. This is the time of hardship so be tough. And know that your gathering and co-operation in order to liberate the sanctities of Islam is the right step toward unifying the word of the Ummah under the banner of "No God but Allah". 

Bin Laden’s global terrorist network, al-Qaeda, had even before his fatwa wreaked havoc against the United States at the World Trade Center in 1993, in the streets of Mogadishu that same year, and at Khobar Tower in Saudi Arabia. Al-Qaeda answered the call and carried jihad to American embassies in Africa as well as the U.S.S. Cole off the coast of Yemen. However, bin Laden’s holy war had yet to reach American shores until September 11th, 2001. On that day Usama bin Laden made the World Trade Center, Pentagon, and a remote field in Shanksville, PA battlefields in his holy war. Time after time, the terrorist kingpin has used Islam to justify his series of attacks. Does Islam, which President Bush has referred to as a “religion of peace,” sanction the wholesale slaughter of thousands of innocent victims? Not according to the Koran which says, “forgive them [Christians and Jews], and overlook (their misdeeds): for Allah loves those who are kind.” (Surah 5:13). Usama bin Laden and his murderous minions’ theology of hate and terror is not fueled by the true tenets of Islam. Rather, bin Laden draws on the doctrines of two sects which are aberrations to true Islam: Wahhabism and Salafism. To understand the merging of these two beliefs is to understand the mindset enemies themselves.
History and Origins of Wahhabism
The origins of the Wahhabi philosophy reach back centuries to the birth of its mastermind and principle preacher, Muhammad bin ‘Abd al-Wahhab in the year 1703/1115 in the town of al-‘Uyayna in modern day Saudi Arabia. Al-‘Uyayna was located in the Najd region of eighteenth century Arabia. Najd, a barren wasteland, was not particularly regarded in those days. One hadith, interestingly enough, suggests that “disturbances and disorder and the generation of Satan will arise there.” (Algar pg. 5). In his exposition Wahhabism: a Critical Essay, Hamid Algar writes that, “hadith literature does convey a sense of foreboding with respect to this part of the Arabian peninsula and suggests that any movement originating there should be viewed with great caution.” (Algar, pg. 6). 
It was in this back country that al-Wahhab grew up in and where his father served as qadi of their village. Algar indicates that early anti-Wahhabi polemicists wrote that al-Wahhab’s father and his brother, Sulayman, “detected signs of extreme doctrinal deviance in him at an early age.” (Algar, pg. 6). Sulayman even went on to become one of his brother’s earliest critics and penned a repudiation of Wahhabism. Al-Wahhab’s father was dismissed from his post as qadi and exiled from al-‘Uyayna to nearby Huraymila. Al-Wahhab himself remained behind in al-‘Uyayna in an attempt to purify the town of what he considered an infestation of al-shirkiyat, polytheism. He eventually concluded that “words alone are of no avail” in converting the citizens of al-‘Uyayna. (Algar, pg. 7). The young al-Wahhab left al-‘Uyayna to join up with his father in neighboring Huraymila in 1726.
In 1727, al-Wahhab embarked on a four year sojourn to Medina, a hub of Islamic philosophical and theological exchange second only to Mecca. While there al-Wahhab studied the works of an Islamic scholar named Ibn Taymiyya. Taymiyya’s works only served to stoke al-Wahhab’s preexisting disdain for Christians, Shia, and Sufis. While studying here in Medina al-Wahhab began to solidify the philosophy of Ahl al-Tawid, the assertion of divine unity.  His philosophy would center on the abolition of law, theology, religious custom, and mysticism that had evolved since the Prophet’s death. 
With his newly minted ideology, al-Wahhab set off to return briefly to Huraymila. Not long after his return, al-Wahhab departed for Basra in what is now modern day Iraq. He settled in the nearby village al-Majmu’a. Here al-Wahhab experienced his first real exposure to Shia Islam. Al-Wahhab was disgusted with the sect and regarded it as rife with the doctrines of al-shirkiyat. While in Basra, he railed against the heresy of polytheism, but had no success in convincing Shia or Sunni of the error of their ways. Fed up with yet another unsuccessful attempt, this time in Basra, al-Wahhab again returned to Huraymila. 

Back again in Huraymila, al-Wahhab joined forces with his father to decry the false teachings of polytheism and the innovations made to Islam. While preaching his message here, al-Wahhab seems to have pushed his ideology to the point where his own father could no longer support his work. Al-Wahhab and his father had a falling out and as a result his father disowned him. After his split with his father, al-Wahhab turned his efforts toward literature and compiled a thin volume of notes and hadith called Kitah al-Tawid. However, the citizenry of Huraymila was no less accepting of al-Wahhab’s message than Basra had been. With the death of his estranged father in 1740, al-Wahhab eventually gave up his efforts in Huraymila and left the city.
His departure from Huraymila would find al-Wahhab back in his birthplace of al-‘Uyayna. The political climate there had drastically changed since al-Wahhab and his father left some fourteen years prior. The village’s new qadi, ‘Uthman ibn Mu’ammar offered protection to al-Wahhab and vowed to adhere to the Wahhabi ideology. Al-Wahhab also got out of the deal marriage to ‘Uthman ibn Mu’ammar’s aunt, al-Jauhara. 

With a new political alliance forged, al-Wahhab’s tactics for spreading his message turned militant. Mu’ammar provided al-Wahhab a force of 600 men to protect him and his Wahhabi followers as they set their sights on the tomb of Zayd bin al-Khattab. Al-Khattab had been the brother of the second Caliph as well as a Companion of the Prophet Mohammed. Al-Wahhab and his followers regarded the veneration of al-Khattab’s tomb as blatant practice of al-shirkiyat since veneration there was not directed solely to Allah. Protected by a contingent of Mu’ammar’s militia, the Wahhabis succeeded in destroying the tomb of Khattab. Al-Wahhab actions were not limited to the desecration of Islamic saints. The Wahhabis made a name for themselves throughout the region for the savage murder of a confessed adulteress. Al-Wahhab and his followers continued on their quest to bring virtue to Islam and vanquish from it polytheism and innovation.
The ever altering landscape of politics brought the alliance between Muhammad bin ‘Abd al-Wahhab and his patron, ‘Uthman ibn Mu’ammar, to and end. A rival tribal leader challenged Mu’ammar’s supremacy as qadi of al-‘Uyayna. Acquiescing to the political pressure, Mu’ammar withdrew his support of al-Wahhab and banished him from al-‘Uyayna. What at first seemed to be another major setback for al-Wahhab and his Wahhabi movement turned out to be of great long term political benefit.
Without a patron to guard his newly radical Islamist movement, al-Wahhab and his followers quite literally wandered in the desert.  The Wahhabis wandered until they came upon the town of Dir’iyya and their qadi, a man named Muhammad bin Sa’ud. Again, al-Wahhab sealed the political pact by marrying a relative of Sa’ud. This time, al-Wahhab’s alliance proved permanent and in fact lasts until this day. This pact would make the term Wahhabi and Saudi interchangeable. In fact, the Saudi family would be known as the political and military arm of the Wahhabi movement for quite some time.
Under the terms of the newly concluded Wahhabi-Saudi treaty Muhammad bin Sa’ud pledged his complete allegiance to the Wahhabi doctrine of tawid and pledged to wage jihad against the infidels. One stipulation that made Sa’ud apprehensive about accepting the pact was al-Wahhab’s prohibition of Sa’ud collecting taxes from his subjects. Sa’ud acquiesced to Wahhab’s offer when he was promised a substantial cut of the loot from the jihad campaign and cemented their coalition.
With the terms agreed upon, the Wahhabi-Saudi jihadists descended upon the Arabian Peninsula with a vengeance. The goal of al-Wahhab was to covert the willing infidels and slay the others. Sa’ud’s goal was to conquer and consolidate the entire region under his rule. Both men’s ambitions were achieved. In 1746 Sa’ud made a formal declaration of jihad against any and all who opposed their view of tawid. For fifteen years following the declaration, the peninsula was ravaged by the jihadists. First, al-Wahhab’s homeland of Najd was finally brought under the iron fist of al-Wahhab’s doctrine. Next on their list of conquests was the entire central region of the Arabian Peninsula. Finally, parts of ‘Asir and Yemen were taken from their tribal rulers and subdued by the jihad coalition.
Muhammad bin Sa’ud died and was succeeded by ‘Abd al-‘Aziz in 1766. However, Sa’ud’s death was not a setback for al-Wahhab’s movement. Rather, it was a boon to the Wahhabi expansion. Al-‘Aziz prosecuted the jihad with greater zeal than his predecessor. Under al-‘Aziz’s leadership, Riyadh was conquered in 1773. With Riyadh firmly in their grip al-‘Aziz set his sights on shoring up the Wahhabi grip on Islam by targeting Mecca and Medina.
In 1733, before having acquired any patronage, al-Wahhab had sent a delegation of 30 Wahhabis to Mecca requesting permission for the Wahhabis to make hajj. The Sharif of Mecca, Mas’ud bin Sa’id, recognized that al-Wahhab’s ulterior motive for entering Mecca was actually to infect the pilgrims with the Wahhabi message. Sa’id convened the eulema of Mecca and Medina to debate the Wahhabi emissaries. The Wahhabi delegation lost the debate. The assembled eulema pronounced the Wahhabis infidels citing the hadith that any Muslim who condemns another Muslim as an unbeliever without good reason is himself an unbeliever. Al-Wahhab would never live to see his Wahhabis take the two holiest cities. The founder of al-Wahhab died in 1791 before the conquests for Hijaz, the region around Mecca and Medina, had begun.
Al-Wahhab’s death did nothing to dampen al-‘Aziz’s desire for jihad and conquest. In 1802, al-‘Aziz and his Saudi militia brutally sacked the town of Karbala in modern day Iraq. The city has particular importance to Shia Muslims to this day. One of the Shia’s holiest men, Imam Husayn, was martyred and buried there. Al-‘Aziz chose to attack Karbala on the day in which pilgrims fill the streets to commemorate Husayn’s martyrdom. As the Saudi historian, ‘Uthman bin ‘Abdullah bin Bishr, writes:
The Muslims [i.e. Wahhabis] scaled the walls, entered the city by force, and killed the majority of its people in the markets and in their homes. Then they destroyed the dome placed over the grave of al-Husayn by those who believe in such things. They took whatever they found inside the dome and its surroundings. They took the grille surrounding the tomb which was encrusted with emeralds, rubies, and other jewels. They took everything they found in the town: different types of property, weapons, clothing, carpets, gold, silver, precious copies of the Qur’an, as well as much else – more than can be enumerated. They stayed in Karbala for no more than a morning, leaving around midday with all the property they had gathered having killed about two thousand people. Then Sa’ud [al-‘Aziz] departed by way of al-Ma’ al-Abyad. He had the booty assembled in front of him. He deduced one fifth for himself and then distributed the rest among the Muslims [i.e. Wahhabis], giving a single share to each foot soldier and a double share to each horseman. Then he returned home. (Algar, pg. 25).


Having honed their skills at Karbala, the Saudis turned their attentions back toward Hijaz. The first city they conquered was Ta’if in February 1803. Employing the tactics used earlier in Karbala, the Wahhabi force massacred the inhabitants, burned books, and destroyed tombs. Two months later, ‘Abd al-‘Aziz and his contingent entered the city of Mecca by force and demanded that the eulema surrender the city. This occupation proved short-lived. The Sharif of Mecca, Ghalib, was able to retake the holy city two months after the Saudi occupation began.

Shortly after control of Mecca was wrestled out of Wahhabi control, al-‘Aziz was assassinated by what tradition records was an Afghan assassin. The Afghan had been at Karbala and witnessed the massacre there by the Wahhabis. Enraged at the slaughter, the Afghan posed as a devout Wahhabi to get close enough to murder al-‘Aziz. The assassin paid for his crime with his life and al-‘Aziz was succeeded by his son, Sa’ud, better known as the “Butcher of Karbala.”

In April 1805, under the leadership of this “Butcher of Karbala,” the Wahhabi militia descended upon and captured Medina. Using Medina as a launch pad for his offensive, Sa’ud retook Mecca in January of 1806. For six and a half years the two holiest cities in Islam were under the complete domination of the Saudi-Wahhabi coalition. During that time, Sa’ud took full advantage of his hegemonic grip over the area, and ruthlessly enforced Wahhabi doctrine. Wahhabi militias engaged in a campaign of destroying the domes of the two cities. In Mecca the domes over the birthplaces of the Prophet Mohammed, Imam Ali, and Abu Bakr were destroyed. Medina fared no better. There the treasury of the Prophet’s Mosque was plundered. Attempts to demolish the dome over the grave of the Prophet were canceled after several vandals fell to their deaths while engaging in the desecration. The cemetery of Jannat al-Baqi, where Companions of the Prophet as well his wives were interred, was laid waste to by the marauding Wahhabi-Saudi forces.


With Mecca and Medina now totally under the influence of Sa’ud, the eulema had no choice, but to enforce the dictates of the Wahhabis on the faithful. The Wahhabi tyranny enacted strict policies upon the inhabitants of the two cities. Among the new laws were mandatory and compulsory prayer five times a day in congregation, continued burning of books deemed infested with polytheistic ideas, and the general inculcation of Wahhabi philosophy among the populous at large as well as among the eulema. On top of these laws, the prohibition of hadith before Mosque services, coffee, and tobacco were strictly enforced. Sa’ud even banned pilgrims from Egypt and Syria from making Hajj out of fear that these pilgrims harbored al-shirkiyat sentiments.

The complete occupation of Islam’s two holiest cities left the Ottoman Empire with no choice, but to act on the matter. After a series of failed earlier attempts, the Ottomans appointed Egypt’s ruler, Muhammad ‘Ali Pasha, to retake Mecca and Medina from Sa’ud. In 1811 Pasha’s force landed at Yanbu’ on the Red Sea and within a year Medina was liberated. Three months after the liberation of Medina, Sa’ud and his Wahhabi minions were driven from Mecca. On the run, the Wahhabis fled back to Najd, but Pasha relentlessly pursued them. In 1819 their last stronghold of al-Dir’iya was overtaken by Pasha’s army. Al-Wahhab’s two grandsons were killed in the invasion. Sa’ud himself was taken prisoner and hauled to Istanbul where he was beheaded on the orders of the Sheikh of Islam, Mustafa Asim Efendi. The remaining Saudi Wahhabis were sent to all part of the empire and publicly executed and made an example of. The Wahhabi movement would be effectively contained to miniscule pockets of the Arabian Peninsula until the 20th Century.

Modern Wahhabism

Wahhabism and its Saudi patrons remained isolated on the Arabian Peninsula for the rest of the 19th century and into the early years of the next. The First World War broke out in 1914 and the Ottoman Turks found themselves combatants in that conflict. The Ottomans had allied themselves with the defeated Triple Alliance. As a result of their defeat, the Ottoman Empire fell as a spoil of war to the victors. Britain and France carved up the former Turkish holdings. France took what is today Syria and Lebanon. Britain assumed control of modern day Jordan and Israel as well as most of the Arabian Peninsula.

With the peninsula being passed from one imperial power to the other, what allowed the Wahhabis influence to expand once again? It is the same factor that allows the Wahhabi movement to maintain its momentum today: oil. British expeditionary forces set out on the Arabian Peninsula and found allied themselves with the Sa’ud family. The vast oilfields beneath the sands of  Arabia were a lucrative prize to be won by the British and needed a stable regime under which they could begin to set up petroleum drilling, refinement, and exporting operations. The British powers that be in Arabia decided to grant legitimacy to the Saudi family as the ruling regime there. They gave the Saudi royals carte blanche to conquer the peninsula again in exchange for free reign of the oilfields. The Saudi royal family began to exert control over the peninsula again and the Wahhabis’ power expanded hand in hand with the Saudi expansion of power. In the effort to regain control of the peninsula the Saudis and their proxies engaged in a campaign of bloodshed and terror. Some 400,000 fell as casualties to the Saudis and their Wahhabi armies. 40,000 public executions and 350,000 amputations were ordered by Saudi appointed governors. Those historic sites that had survived the first Wahhabi terror years earlier were finally destroyed. Smoking was outlawed as well as music and flowers. (Algar, pg. 42-43) Thus modern day Saudi Arabia was born and again a political alliance expanded the power of the Wahhabi movement.

Ironically, another world war would find the imperial presence in Saudi Arabia crumbling in the aftermath of war. When World War II ended in 1945, the British Empire found itself victorious, but the toll in lives and to the exchequer left them in shambles. The global reach of the British was only hindering the rebuilding and as a result the government began abdicating their authority with many of their holdings around the world. With the British Empire withdrawn from Saudi Arabia a power vacuum formed. The United States stepped in to fill that vacuum and became the patrons of the Saudi royal family. With patronage came access to Saudi oil and thus the Saudi-American alliance began.


The Wahhabis found themselves in a perfect situation. The ruling family of Saudi Arabia was adherent to the tenets of their doctrines. That same royal family controlled and had a complete monopoly on the two holiest cities in the Islamic religion. Finally, the royal family was being funded with billions in petrodollars from first the UK and then the US. A Wahhabi ruling class with nearly unlimited resources and a monopoly on the religion itself, the doctrines of Wahhabism could be exported around the Arab world and around the globe. The Wahhabi clerics encouraged this global indoctrination and the Saudi royal family did just that. 
The full resources of the Saudis were put behind the Wahhabi cause. Egyptian dictator Jamal Abd’ al-Nasir and his regime posed a threat to the designs of pan-Wahhabism. The Saudis and Egyptians found themselves embroiled in what has been called the “Arab Cold War.” In 1962 an Egyptian-backed republican revolution took hold in the Saudis’ backyard in Yemen. The Saudis fought the Egyptians in a proxy war in which they backed anti-Nasir and anti-republican forces in Yemen. The Saudi-backed forces which fought Nasir would go on to only threaten Nasir’s regime, but the West and the world at large.
The Saudi efforts were not just on the military front. Billions of dollars were spent by the Saudi royal family transmitting the message of al-Wahhab around the world. All across the Islamic world Saudi patrons underwrote the construction and maintenance of fundamentalist schools called madrasas. These schools inculcated a hard-line, fundamentalist Wahhabi interpretation of Islam among the young boys he studied here. Mosques were built around the globe in order that its worshipers were only fed the Wahhabi doctrines by the imams. The Wahhabi clerics applied pressure on the Saudi government to place quotas on the nations sending pilgrims over to make hajj. Front groups such as the Muslim World League, the Muslim Student Association, and the Islamic Society of North America were established to propagate and indoctrinate abroad, specifically in the West. 
Roots of Terror

Wahhabism to this point has been shown to have a bloody and violent past in the Arab world, but where do bin Laden and al-Qaeda get their strong anti-Western anti-American rhetoric? The roots of modern Islamic terrorism go back to the Arab Cold War in 1962. The forces backed by the Saudis were members of an anti-Nasir group called the Muslim Brotherhood. The group was influenced not so much by Wahhabi doctrine, but rather a much more modern social justice doctrine known as Salafism. One high profile Salafi scholar named Sayid Qutb had been the Brotherhood’s chief propaganda minister. Qutb had studied in the West and in America. He was disgusted at what he saw as decadence and moral decay in Western culture. This anti-Western, anti-American philosophy is reflected in his book Social Justice in Islam. This strong anti-Western thought joined forces with Wahhabi doctrine on the battlefields of Yemen. The seeds of modern Islamic terrorism had been sown. The motivation of bin Laden and al-Qaeda comes not from Wahhabism alone, but rather the confluence of Wahhabism and Salafism. The mixing of those two strains of radical Islam were then exported abroad in the madrasas, mosques, and front groups funded by the Saudis’ oil wealth.

UBL and the rise of al-Qaeda


Usama Muhammad bin Laden was born in 1957 in Saudi Arabia the seventeenth son of a Yemen-born construction magnate. His father Mohamed owned the Saudi bin Laden Group which was given a complete monopoly over all Saudi construction projects. The royal family and the bin Laden family were very close. As author Gerald Posner writes, “The royal family virtually adopted the bin Laden children.” (Posner, pg. 26) He studied business and economics at Jeddah’s King Abdul Aziz University. While there bin Laden met and befriended a cleric named Sheikh Abdul Azzam. The sheikh was an Islamic law scholar as well as a high level member of the Muslim Brotherhood. He railed against the decadence and immorality of the West. He urged jihad as the only way to preserve true Islam. Azzam became bin Laden’s mentor and began to shape his vision of Islam and the world. 

Under the sheikh’s tutelage, two major events occurred which convinced bin Laden of the truth of Azzam’s message. The first happened in 1975 when Saudi Arabia’s ruler and bin Laden’s adoptive uncle, King Faisal, was gunned down by another member of the royal family. Prince Faisal ibn Musaid had been educated in the West and bin Laden saw western corrupting influence as responsible for the death of King Faisal. Second, the Soviet Union invaded Afghanistan in December of 1979. Azzam called for jihad against the Communist infidels in the Muslim country. Within days of the invasion bin Laden had left Saudi Arabia and was on his way to fight alongside the mujahedeen. When asked why he went to fight in Afghanistan when he could have taken a lucrative spot in the family’s construction company bin laden replied, “One day in Afghanistan was like a thousand days of praying in an ordinary mosque.” (Posner, pg. 27)

By early 1980 bin Laden and Azzam became the chief fundraisers for the mujahedeen’s efforts in Afghanistan. As of 1986 bin Laden had set up a fundraising network in 50 countries that funneled billions to fight the Communist occupation.  After serving as interlocutor between Pakistan’s ISI intelligence services and Prince Turki, head of Saudi intelligence, bin Laden established a military training camp near Jaji, Afghanistan. He named his soldiers there the Arabic phrase for “the base”: al-Qaeda.
By 1989 the Soviets were driven out and Afghanistan descended into civil war. Usama and Azzam too found themselves at war with each other. Azzam, although a radical Islamist, was still a pragmatist. He wanted to establish a coalition with the Northern Alliance resistance group and, building off the momentum of the victory in Afghanistan, attack Israel. Usama disagreed and wanted nothing to do with more moderate Muslims. He wanted to pivot their forces and launch a global jihad first against secular, corrupt Islamic regimes and eventually launch an effort to attack the rest of the world to establish a pan-Islamist state.

In 1988 bin Laden met an Egyptian doctor, Ayman al-Zawahiri, who treated him for high blood pressure. Zawahiri was a member of the Salafist Muslim Brotherhood and had played a minor role in the assassination of Egyptian President Anwar Sadat. Zawahiri shared bin Laden’s vision of global jihad and the two became close allies. As a favor to bin Laden, Zawahiri packed 45 lbs. of TNT into Azzam’s car. On the way to a mosque on November 24, 1989 Azzam and his two sons were blown apart by remote detonation. Usama bin Laden made Ayman al-Zawahiri his second in command of al-Qaeda.
al-Qaeda emerges


August, 1990 Saddam Hussein invaded the tiny, oil rich emirate of Kuwait to the south of Iraq. Saudi Arabia feared that Hussein will turn his aggression next toward the oil fields of Saudi Arabia. Bin Laden saw this as the perfect opportunity to take his al-Qaeda network and make it a force to be reckoned with. Usama, citing success in Afghanistan, approached the Saudi royal family and offered his services to drive Saddam out of Kuwait and to protect the Saudi Kingdom from Iraqi aggression. The Saudi’s declined the offer seeking instead the protection of the US led coalition. This snub infuriated bin Laden. That fury was only stoked further when coalition forces were granted basing rights to stage combat operations from within the Saudi Kingdom. To bin Laden and his militants, allowing infidels to even remain present on sacred, holy ground was inexcusable. The Saudi royal family was as corrupt as the infidels who protected them.


Bin Laden turned his anger into action. He began plotting attacks against the United States for its “occupation” of holy lands. In 1993 al-Qaeda linked operatives detonated a car bomb in the parking garage of the World Trade Center killing seven and wounding thousands. Later that year al-Qaeda trained terrorists shot down US Blackhawk helicopters providing humanitarian aid in Mogadishu, Somalia. The dead soldiers were dragged through the streets and burned all in time for the nightly news. Attacks were carried out against American troops at Khobar Towers in Saudi Arabia by al-Qaeda trained terrorists. In 1998 twin, synchronized car bombs ripped through the US Embassy in Kenya and Tanzania killing hundreds and wounding thousands. In October of 2000 a speed boat laden with explosives rammed the side of the USS Cole while refueling in the port of Aden, Yemen. 17 US sailors were killed by the suicide bombers. 

All of these acts of war were perpetrated against the United States for nearly a decade without any serious plan for dealing with bin Laden and his al-Qaeda network. Opportunities to take out Usama bin Laden were done either half-heartedly or worse yet, not even attempted due to political considerations. Bin Laden and his followers saw America and the West as weak, corrupted powers that would crumble if enough pressure was applied. This perceived weakness was the impetus for the attacks of September 11, 2001.


It has been said that in order to be victorious in war, the combatants must know the enemy. America and her allies thus far have had a serious problem understanding the influence of Wahhabism and Salafism on the minds of the terrorists they fight.  To win the War on Terror the Coalition of the Willing must be willing to undertake an effort to understand bin Laden and al-Qaeda’s motivations. Since September 11 it has become fashionable to ask, “Why do they hate us?” It is a legitimate question, but often it is blamed on US support for Israel or poverty. This “blame America first” mentality must stop. What motivates suicide bombers is simple; America and Western Civilization are the antithesis to their violent ideology. The world must try to understand what attraction the doctrines of Wahhabism have for young Muslims around the world. A viable alternative to Wahhabism must be developed to cutoff the flow of new recruits to the terror training camps. Until world leaders and policy makers understand this, the War on Terror will never be won and millions more may die.
